THE PASSOVER 13/14 OR 14/15 DAY OF THE FIRST MONTH?

This is the first basic question,beculfse many assume that the killing

of the Passover lamb is the Passover. But in fact the keeping of the Pass-

over involves more than the killing of the lamb.

The act and ceremony of keeping the Passover entails the following:
1) The Lamb was killed, 2) The blood was put on the two side posts of the
doors of the houses and upper door post, later it was sprinkled at the altar.
3) It was then roast‘:nd eaten, If any one of these three componints were
missing it is doubtful that a Passover could be properly kept. In fact, it
is obv1ous that it would not be complete,

In Exodus 12 all of the elements are clearly seen as required. Later
in Jesus time the emphasis was on the eating of the Passover Lamb rather than
on the kiiling of the lamb only showing that the final act of eating the

Passover makes it complete,

Where do you desire that we should prepare the Passover for you to eat?"

. (Matt, 26 17) This is equated with keeping the Passover. "o« I will keep

the Passover with my disciples' (verse 18), Mark 14:12 shows the same thing

‘that the eatifig was the importané-thing about the Passover, hence completing

the Passover. ''Go and prepare us the Passover that we may eat. . . Where is

the guestchamber where'l_may eat the Passover with my disciples. . . (Lk.22:7,11)

"With desire I have desired to eat this Passover with you:before 1 suffer, for
I say to you that 1 will not-ggg_of it anymore at all until it be fulfilled in
the Kingdom of God." (Lk. 22:15-16) .

Even the Priests and the Pharisées emphasized the eating of the Passover

as the important thing in keeping the Passover. ". . . And they themselves

went not into the judgment hall, lest they should be defiled; but that they might '

eat the Passover." (John 18:28) It is important that all three parts of the




Passover Feast be kept, otherwise it is apparent that it is not the Passover.
For example, to just kill the lamb would not be the complete Passover, but
rather a part of the Passover. On the other hand,to have a Passover without a

lamb is obviously not keeping the Passover. The emphasis throughout the entire

Bible is on eating the Passover, which shows a complete Passover not just en

the slaughter of the lamb, which is only the beginning of the Passover. All

three parts of the Passover, the killing, the sprinkling of the blood, the

roasting and eating are significant.

& 1 TD
KEEPING (OBSFRVING) THE PASSOVER MEANS TO SACRIFICE ANDVEKT

"This is the ordinance of the Passover: There shall no alien FAT thereof:

but every man's servant that is bought for money, when you have ciramcised him
. then shall he eat thereof. A sojourner and a hired servant shall not FAT

thereof. In one house shall it be eaten. . ,ALL THE CONGREGATION OF ISRAEL
SHALL KEEP IT. (Shows keepinp includes eating) And when a stranger shall so-
journ you will keep the Passover to the Lord, let all his males be circumcised
and then let him come near and KEEP it; and he shall be as one that is bomn in
the land; but no uncircumcised petrson shall Eéz_thereof. (Ex. 12:43-48 Jewish
Publication Society of America - Hereéfter referred to as JPSA)

Following the sequence of instructions in Exodus 12 it becomes clear that

the order of events is as follows: 1) Select the lamb, verse 3; 2) Kill it,

"between the two evenings' ben ha arbayim on the 14th, verse 6; 3) put the

blood on the two side posts and the upper door posts, verse 7; 4) It was to be

roast and eaten, verses 7-11; Then it is called the Passover,

. This shows all the compongnts and steps of keeping the Passover. It is

also, interesting that it is not called the Passover UNTIL it was eaten. Then, i Hfm-
PRV T Bt Greon

explanatian of why it was called the Passover. The entire ceremony is called




the Passover because of the passing over of the houses of the Israelites and

} the sparing of their firstborn. The passing over is the event which names
this Feast, not the killing of the lamb per se. ', . .it' is the Lord's Pass-
over. For (that is because of the fact of the passing over} I will go through
the land of Egypt in that night (obviously the night of the passing over and
not the night of the exodus), and will smite all the first-born in the land of
Feypt, both man and beast; and against all the gods of Egypt T will execute
judgments: 1 am the Lord. And the blood shall be to you for a token upon the
houses where you are; and when [ see the blood{ 1 WILL PASS QVER YOU, and there
shall no plague be upon you to destroy you, when I smite the land of Egypt.
(Ex, 12:11-13 JPSA)

This is clear Bible proof that observing the Passover is equated with the
- entire ceremony. . .The killing and eating which commemorates the passing over
not the exodus or the leaving Fgypt. Further proof is in Ex. 12:24 - "And you
shall observe this thing (the killing of the lamb and eating it) for an ordin-
ance to you and your sons forever. And it shall come to pass, when you come to
the land which the Lord will give you, according as He has promised, that you
shall KEEP this service. And it shall come to pass, when your children shall °

-

say to you; What mean ye by this service? That you
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shall say it is the smcrifice of the Jord's Fassover, for He naseed over
the houses of the children of Tsrael in Rgvpt". (Ix. 12:24-27 JPSA)

To keep or cbserve the Passover means more than sabrificing the lamb

" per se. The Hebrew "shamar" in verse 25 of Ex. 12 means to observe or to

keen, and 1t can also mean to protect and safeguard the ceremony through

correct observation. Algo in Fx. 47-48 the Hehrew "Asah" translated keep

means to observe, keep or accomplish.

In Numbers 9 to keep the Passover is "As3h". "And the lord spoke unto

 Moses in the wilderness of Sinai, in the first month of the second year

after they werm come ovt of the land of Fgypt, saying: Ilet the children
of Tsrael keep (As&h) the Passover in its appointed season. In the fourteen-

th day of *his month, at dusk (ben ha arbayinm -Jbetween the two eveningd)

- you shall keep (asdh) it in its appointed season; according to all the

statutes of 1t, and according to all the ordinances thereof, shall you
KFEP it (asah). And Moses spoke unto the children of Tarael, that they -
should keep (asgh) the Passover. And they kept (éﬂgh) the Passover in the
first month, on the fourteenth day of the month, at dusk, (ben ha arbayim -

between the two eveninga) in the wilderness of Sinal; according %o all that
the lord commandnd Moses, so did the Childrrn of Isramel." {Num 9:1-5 JPSA)

The command was the same for the second Tassover. Tﬂey were to "asfh"
or keep and observe it. "...yet he shall keep {&sih) the Passover unto the
Lord in the second month on the fourteenth day at dusk (ben ha arbayim, be-
tween the two evenings) thev shall keep it they shall eat it with unleaven
bread and bitter herbs." (lum 9:10-11 JPSA)

It ig evident that where ever the command to keep the Passover is found,
it inecludes the entire ceremony, the killing, the sprinkling of the blood,
the roasting and eating,. "according to all the statutes and ordinances™ for
the Passover, Obviously the killing of the lamb started the geremony.

On ‘the other hand the Bebrew for sacrificing is "zabaéh", vhich means

b

/

it
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to 11 or slaughter in sacrifice. The noun form is "zebach! which means the
animal used for sacrifice. "Zebach" is found in Ex, 12:27. It is interesting
that the sacrificial lamb iz called the sacrifice of the lord's Pasacver,

gshowing that it is part of the Pasmover obervance and not the entire Passover

per se,
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AWZFKIAR'S PAGSOVER

HRezekiah sent a letter to the other tribes of Israel asking them to
come and keep "amah" the Passover. "Asah" is uged in IT Chron. 30 in verses
1, 2, 3, 5. All refer to keeping the Passover, verse 13 keep (Asah) the

" Feaat of Unleavened Bread.

"Then they killed the TPassover lamb on the fourteenth day of the second
month...." (II Chron, 30:15 JPSA) The time of the day is not stated, hence
at this point no conelusion as to the beginning of the 14th or the ending of

- the 14th can be made. BPut it is important that it shows in verse 18 that

they ate the Passover. So herc agaln is the killing and eating of the lamb,

which comprise a complete service, not just the killing only. This Pagsover
and double Feast of Unleavened DBread, 14 days, was the greatest since the dayvs

&

of Solomon. i
RZRAYS PASSOVER

Here again thia epoch Fassover, during Tzra's fime, shows that tha killing
and eating were considere&xkfeqing of the Passover on the 14th, "And the children
of the captivity ¥EPT |the Passover upon the frurteenth day of the first month.

For the priests and the levitesz had purified themselves together; all of them

were pure; and they killed the passover lamh for all the children of the capti-
vity, and for their brethren the prieste and for themselves. And the children

of Israel, that were come hack out of the captivity, and all such as had separa-
ted themgelves unto them from the filthiness of the nations of the land, to seek
the Lord, the God ¢f Iarael, did FAT, and kept Qéggh) the Feasat of Unleavened
Bread seven days with joy..." (Eira £:19=22 JPSA) This again shows clearly

that keeping the Passover is killing ﬁnd eating the Pacsover lamb and not just

the killing only. Here it explicity says thaE:Ehey kent the Passover on the 14th
of the first month...the killing and eating,




BETWEEN THE TWO EVENINGS -
REN HA ARABAYIM

In the Passover paper presented by Lester Grabbe and Robert Xuhn on

- Page 13, there is a section discussing the term "between the two evenings'',

Paragraph F1 on Page 13 is quoted in full.

"But exactly what did the term 'between the two evenings' include? We -
know that the later Jews defined it as the period between about mid-afternocon
and sundown (See appendix 1). Is this interpretation a permissible one? One

passage certainly g}ves us good reason to think that the term 'between the

- two evenings' includes a period before sunset. Ex. 29:18-39 states: 'This is

that which you shall offer upon the altar every day on a continual basis: two

yearling rams, the one in the morning and the second between the two evenings'',

(also in Num. 28:3-8) These are apparently the only passages which give any
precise information 'between the two evenings', They indicate that the daily
offering consists of a morning offering and an of fering before sunset when the
new day began. Yet the second offering of that day was offered 'between the
two evenings', showing that the first evening took place before sunset. "

To conclude that the offering_was heforersunset is not proved. It is
assumed to be before sunset, therefore, this is only a supposition and not
proof. It will be shown_later that this supposition is not correct. There is
a reading into the account a later Jewish practice and interpretation. But, the

L R, .
paper does not examine the original intent of offering';fter‘sunset% heé re=
search in the "Passover Paper' is not thorough because there are many\other
pasgages in the Bible which use the term "hetween the two evenings' from the

Hebrew ben ha arbayim, which arc not redsearched or examined. The conclusion

arrived at in this paper completely overlooked other passages, which in fact

show the exact opposite. The term ben ha arbayim oripinally meant the beginning




of the day,and not the end of the day, nor the midpoint betwecn noon and sun-

set.

Further,in “The Passover Paper'' the quotes of two scholars are given on

" Page 31 to prove that ben ha arbayim means only the end of the day. Yet the

way I read it, it really shows the opposite, especially the quote beginning

" in the last paragréph on Page 31. 'G, Schiaparelli states; 'Accordingly, on

the evenings of the new moon the duration of twilight from the moment of the
crescent's appearance is divided inte two unequal parts, which the Jews called

“the two evenings," or in Hebrew arbayim, The first evening formed an interval

of about half an hour, during which, as it was still sufficiently light to be
considered as a comtinuation and part of the preceding day, the common occupa-
tions of the day could be attended to; that intefval, in fact, which we call

the "twilight of the civil day." 7The second evening lasted nearly an hour . .

in the Pentateuch we find use made several times of expression ben ha arbayim

("between the two evenings’) to indicate the moment which separated the two

periods described above, and marked for the Jews the BEGINNING of the civil
s

and religiop day." (Astronomy in the Old Testament, 93) (Emphasis mine)

This quotation clearly shows that the term ben ha arbayim Joes in fact

begin the day and does not end the day.

Then on Page 32, a strong dogmatic statement is made, "any attempt to
make the phrase 'between the two evenings' refer to the beginning of the l4th
is contrary to all ancient scholarship known and also goes against modern
scholars who have discussed the subject'. Nothing is mentioned about what the
Bible says. This is especially important because many times scholars, ancient
and modern, draw conclusions contrary‘to the Bible. The Bible is the authority
over scholarship and doctrinal questions.

It is known that the term ben ha arbayim is a very ancient term and is not
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used outside the Pentateuch. The earliest definjtions of the term are no

closer than 1200 years removed. The later rabbinic interpretations are removed

by (1400-1800 yrs.) from the internal usc in the Bible. Therefore it is

- evident that the Bible interpretation and usage must take precedence over their

opinions and interpretations.
On the other hand, the liebrew term ba erev, at evening or at even, is
clearly shown to mean in the context of Lev. 23:32, "'the end of the day or sun-
b

set” in most cases, But can at times refer to the beginning of the day in other

cases, {Gen. 1:5,8313,19,23,31)

-~
EXUDOS 16: TIT KEY TO UNDERSTANDING

BETWEEN THE TWO EVENINGS ben hg arhayim

This is a unique chapter, because it clearly shows the Bible usage of the

terms ben ha arbayim and ba erev, in a chronological setting, The Israelites

arc there in the wilderncss of Sin on the 15th day of the second month. It is
evident that this day was a Sabbath, bhecause they were to count to the next
Sabbath. God was reinstituting the Sabbath for the Israelites. The Israelites
murmured against Moses and Aaron, Verses 1-3. Then God answered the people in
His Sabbath sermon. 'Then the Lord said unto Moses: Behold, I will cause to
rain bread from heaven for you; and the people shall po out and gather a day's
portion every day, that 1 may %;She them, whether they will walk in My law or
not. And it shall come to pass on the sixth day that thef shall prepare that
which they bring in, and it shall be twice as much as thev gather daily. And

Moses and Aaron said unto the children of Israel: At EVEN, (ba erev) then you

shall know that the Lord has brought you out from the land of Egypt." (Ex.16:
4-6 JPSA) Ba crev used in verse 6, can only mean the end of the day, hence the

end of the Sabbath. Sabbath ended at sunset.
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The neople were resting on the Sabbath and God was also resting on the
Sabbath, setting them the example., Since God Qanted them to learn the lesson
of the Sabbath and also to have them count the days to the next Sabbath, we
have a chronolopical setting. Ba erev, Sunset, the Sabbath ended, then God
ended His rest and began working by sending the quail for the Israelites to
eat, |

In the morning, hoger, Hehrew for day break, sunrise or dawn, God would
send manna for them to eat. Continuing in verse 8, And Moses said: This shall
be, when the Lordashall give you in the evening, (ba erev) flesh to eat, and in
the morning (boger)bread to the full. . ." |

God sent the quail after the Sabbath at suﬁset, but before dark. Now

comes the usage of the tcrm ben ha arbayim. "And the Lord spoke unto Moses,

saying: I have heard the murmurings of the children of Israel. Speak unto

them saying, AT DUSK (ben ha arbayim - "between the two evenings'')you shall eat
flesh. . " (verses 11, 12 JPSA)

Here is the key to understanding. Ba erev ended the Sabbath. God sent
the quail., The children of Israel gathered them, skinned, roasted and ate

them before dark, or in the time called ben ha arbayim, between the two even-

ings as God said. This shows the usage and time setting of ben ha arbayim be-

yond a shadow of doubt, The Sabhath ended at sunset, ba erev. As the new day‘
'began they were to begin counting toward the next Sabbath. The very beginning
part of the new day, the 1st day of the week, God sent the quail and they ate

them before dark. Therefore, we have biblical proof that ben ha arbayim ('be-

tween the two evenings') means at the beginning of day and not on the end of

the day. It is clear ba crev ended one day and benAhg arbayim began the new

day., This is a significant section because the time setting is only a month

and a day after the Passover.
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VARIOUS TRANSLATIONS OF DEN [A ARPAYTM
& BA EREV

In the KV there is no difference in the translation of the two terms

b3 erev and ben ha arbayim, hut the latter is footnoted "between the two even-

ings'.

The RSV translates ben ha arbayim Fx. 12:6 "evening'' and Ex, 16:12 "twi-

light'. Every place that ben ha arbayim is translated "in the evening" in

the RSV, it is footnoted to show the expression 'between the two evenings'.

Ba ercv is translated “evening'".

Moffat's translation for ben ha arbayim in Fx. 12:6 and 16:12 is "between

sunset and dark". Most of the rest of the occurrances he translates it 'even-

ing". Ba erev is translated, ''sunset" or "evening".

The New [nglish Bible translates the term ben ha arbayim "between dusk

and dark"., (Fx. 12:6; 16:12) In all other occurrances it is rendered the same,
"between dusk and dark™. The term ba ercv is consistantly translated "at even-
ing'" or "evening''.

The Jewish Publication Society of Ametica, the lloly Scrigtures, according

to the Masoretic text, translates ben ha arhayim consistantly as '‘dusk''; and

ba erev as "evening” or "'at even'.

The New American Standard Bible translates ben ha arbayim "twilight"

throughout; and ba erev, 'at evening” or "evening',
SIAMARY AND CONCLUSION

1. The term ben ha arbayim as used in the Bible never means any portion of the
day when the sun is above the horizon. It is consistantly used to refer to

the time just after sunset and all translations show this meaning, and usage.

2. It has been shown that ben ha arbavim by the usage in Ex. 16:12 to mean the
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beginning of the day, and not the end of the day.

Further instances and usages of the term ben ha arbayim will be discussed

later. These will also show that the term means the beginning of the day.

(R

T The Bible shows the exact opposite of the claim in the "Passover Study

Paper'' that ben ha arbayim is never used for the evening at the end of the
day, but rather the beginning.
4. '"Between the two evenings” means this: Ba erev sunset is the first evening.

The time from sunset to dark ben ha arbayim is the interval between sunset

and dark, hence the term - “between the two.evenings''.

&

THE FIRST PASSOVER OF EXODUS 12

The lsraelites were to keep the lamb ‘mntil" the fourteenth day of the
first month. ‘'Until" in the llebrew is ad and means ''as far as, up to a point
in time, as much as, until, cven to, till, unto'. The word ad does not mean
through or past a point in time.

"And you shall keep it gggg.(gg;until) the fourteenth day of the same

month: and the whole assembly of the congrepation of Israel (wherever their

individual houses were located] shall kill it at dusk (ben ha arbayim ''Detween
the two evenings'). (Ex. 12:6) §§§_- 'shall slaughter the victim between dusk
and dark''. Moffat - "between sunset ;nd dark’. This then has to be the be-
ginning of the 1l4th. Therefore, the Passover really begins after the 13th has
ended at sunset ba erev. Consequentiy the original Passover was not initially
a 13/14 Passover nor a 14/15 Passover, but exclusively a 14/14 Passover.

Later Jewish temple practices of\a centralized collective sacrificing of

the Passover lambs, necessitated a change in the time of day from the original.

Further, if there was no change, then the Passover was not a 14/15, but a 15/15
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Passover, licnce the Bible would then be found in error for saying the "l4th
is the Lord's Passover“. But such is not the case. Réther, the entire account
in Ix. 12, shows two feasts and two days duration. 1) The Passover as one
?éast; 2} and the.Eyodus of 1eaving'Egyﬁt, as the beginning of the Feast of
Unleavened Bread. 3)Up to this point there has not been any reference to any
New Testament sequence nor a reading into the account a New Testament chrono-
logical interpretation. |

After killing and reasting the lamb, they were to eat it, with bitter herbs
and unleavened breal, verse § and 9. Nothing wds to be left by morning and the
- remains of the fat and bones were to be burned in the momning. They were to
be ready to leave at a moments' notice, verse 11. BUT TIEY COULD NOT LEAVE THEIR
HOUSES UNTIL MORNING (boger, which is dawn or the bepinning of the first light)
"It is the Passover to the Lord, (or the Lord's Passover)' (Ex. 12:11)

The Passover celebrated the fact that Cod passced over the houses of the

children of Israel and sparcd their first born. That is the meaning of the

Passover, the passing over was the event after which the Passover day was named -

(the 14th day of the 1st month) and not the Fxodus.

Then Moses called for all the elders of Israel, and said unto them:
Draw out, and take you lambs according to your families, and kill
the Passover lamb and you shall take a bunch of hyssop, and dip it
in the blood that is in the basin and strike the lintel and the two
side-posts with the. blood that is in the basin: and NONE OF YOU
SHALL GO OUT OF THE DOOR OF HIS HOUSE UNTIL MORNING. " For (that is,
because) the Lord will pass through to smite the Egyptians; and when
~ He sees the blood upon the lintel, and on the two side-posts, the
Lord will pass over the door, and will not suffer the destroyer to
come 1n unto your houses to smite you. And you shall observe this
thing for an ordinance to you and your sons forever, And it shall
come to pass, when you come to the land which the Lord will give you,
according as He has promised, that you shall keep this service. And
it shall come to pass, when your children shall say unto you: What
mean ye by this service? That you shall say: It is the sacrifice
of the Lord's Passover, for that lle passed over the houses of the
children ol Tsrael in Tgypt, when Ile smotc the rgyptians, and deliver-
ed our houses. (Ex. 12:21-27 JPGAY

No where does it show in Ex. 12 that the Passover was to celebrate their
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Emodus or leaving Egypt. It commerates the passing over of the death Angel.

And the blood shall be to you for a token upon the houses where
you are; and when I sec the blood, I WILL PASS OVER YOU, and there
shall no plague be upon you to destroy you, wien [ smite the land
of Egypt. And this day (the Passover dav) shall be unto you for a

e memorial, and you shall keep 1t a Feast (It is listed as onc of
the Feasts - Lev. 23) to the Lord, through out your generations
you shall keep it. (Ex. 12:13-14 JPSA)

This is a vital key in understanding the events of that night and the

following morning. They were expressly forhidden to leave their houses until

(ad Hebrew up to, until) moming. And who would dare disobey after the fcar-

ful events of that night of dcath? Does that mean that they left their

- houses as soon as midnight was past? Not at all. The liehrew for morning is

boger and means "at the break of dav, dawn, earlv morning’’. It does not mean
a portion of the night.

llere again, In kxocus 16 we find a biblical interepretation for the use
of the liebrew wofd boger. This chapter shows the internal use of the word

boger, in conjunction with the use of the terms, ba erev and ben ha arbayim.

God sent the quail at ba crev sunset, the Israelites ate them ben ha arbayim,

"between the two eveninps'™, Detween sunsct.and dark. Then in the morning,
boger, at dawn, the break of day or sunrise, God provided the manna. "And

they gathered it (manna) morning {boqer) by morning (boger),every man accord-
ing to his eating; and as the sun waxed hot, it melted.'” (Fx. 16:21 JPSA)
"Morning'’ clearly means at the break of day, or dawn. 'Morning" (boger}

is past when the sun ;rows hot.

So when the Israclites were told that they were not to leave until morn-

ing boger, it meant the break of day or dawn. That was the signal and stated

time of demarcation, the obvious time of coordination for leaving their houses.

There would have heen obvious mass confusion if it had heen just any time after
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midnight, according to the discretion of each individual household. (See
Appendix for full discussion of boger)
The Bible clearly states that the Israelites oheyed God's instructions.

Afd the children of Israel went and did so; as the Lord had commanded Moses

. o o 0 ke Amn Db Exmciey B3
and Aaron, SO DID THEY. ’ (Ex. 12:28) e Twinieiis CEaT Ay D0 [racicy

Tui Briertise The romrep 110 s Has Ansen (0 0 i2:129 pp;;Hi),
If they had left their houses before the break of dawn, it would not
have been recorded that they did as the Lord had commanded. Rather, it would

have been recorded as it was in Fx. 16, when some went out on the Sabbath to

gather manna, when od had expressly forbidden them to go and had told them

" there would be no manna on the Sabbath, It was then recorded '""And the Lord

said to Moses: How long refuse you to keep my Commandments and my Laws?" (Ex.
16:12) But it is recorded in Cx. 12:28 that they did keep the command of the
Passover and did not leave their houses until morning. Otherwise, it would
have been recorded that some disobeyed, but it is not so stated. 5o we can
only conclude that they did not leave until morning, boger, break of day or

dawn.

THE PASSING OVER AT MIDNIGIHT

-

"And it came to pass at midnight, that the Lord smote all the firstborn
in the land of Fgypt, from the first-horn of Pharach that sat on his throne
unto the first-born of the captive that was in the dungeon; and all the first-
born of cattle. And Pharaoh ROSE UP IN T NICGIT, he and all his servants,
and all the Epyptians; and there was a great cry in Epypt: for there was not
a house where there was not one dead. And he called for Moses and Aaron BY,
NIGHT. . ." (Fx. 12:29-31 .JPSA)

This account shows two important facts: 1) The Passing over was at mid-
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night, showing that it was understood when midnight was. 2) The time after

| midnight is called night, not morning, Pharoah "ROSE uﬁ in the night...And
| called for Moses and Aaron by night",
"7 The Bible does not tell us how long after midnight it was until Pharach
sent the message to Moses and Aaron that they could leave Egypt. But whatever
time it was after midnight, that time was still called night, not morning. It
- wasn't dawn yet, but the dark of night. Even though Pharach had summoned
Moses and Aaron, there is no scripture which shows that the Israelites left Turia
houses until the breaking of dawn or morning. Nor does it show that Moses

and Aaron came to Pharach. In fact, the last time Moses and Aaron saw Pharaoh,

Moses said...”You have spoken well; T will see your face againﬁgg_nnre.” (Fx.

10:29), %50 it is evident that Moses and Aaron did not go before Pharach when
[ he sent the message to them. Apparently Moses and Aaron did not leave their
' houses until morning, either.
‘ Before the Israelites could lecave their houses in the morning, they were
| required to burn the remainder of the Passover lamb. The parts remaining

obviously included the fat and the bones.

ASSEMBLYING FOR THE EXODUS ” THE DAY PORTION OF THE .PASSOVER DAY
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ASSEMBLYING FOR THE EXODUS - THE DAY PORTION OF THE PASSOVER DAY

Were the children of Israel in thcir-houses'br had they already

~left their houses some days previous to the Passover and instead, were they

~.at] gathered in tents around the city of Rameses? Did they observe the Pass-

over in their tents or their houses? This is important to understand because :

- of the logistics and distance involved.

The children of Israel were not in tents around Rameses but in their
houses. The Hebrew for houses is bayith which means a house not a tent. The

Hebrew for tent is ohel; and for booth is cukkah, pronounced sook-kaw'. (The

"place the Israelites camped the first time was called Succoth, meaning the

place of booths or tents). This adquately shows that the Israelites were in
their houses and not in tents around Rameses.

There is no biblical account showing that the Isreelites were in any
other place other than their houses. Such a massive movement of people would
have been recorded, but it was not.

Additionally, it says of the death of the Egyptian first-born, that there

was not a house (bayith) where there was not one dead (Ex. 12:22). Surely the

Egyptians were not in tents (ohequr cukkah}. The same Hebrew word bayith for
house refering to the-Israelites houses is the same word (bayith) used for the
Egyptians houses.

Where were they located? The account in Exodus shows that they were in-
their houses scattered throughout the land of Goshen, which is the northeast
section of the Nile River Delta. - |

The Israelites lived in the land éf Goshen, which was originally given
to them during the days of Joseph, when the tribes came into Egypt. TRis was
an area of at least460 square miles. The Israelites were scattered throughout

the land of Goshen and ohbviously had to assemble at Rameses for the Exodus.

2yt
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At the time of the plague of the swarms of flies, God said, "And I will

set apart in that day the land of Goshen, in which my people dwell. . .And I
will put a division between my people and your people. . .And the lord did
" 88, e (Ex: 8:18-29 gPSA)‘

=G ] T
er burning-thé=remeirfSof the lamb, the Israelites left their houses
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and were spoiling the Egyptians on the way to the assembly point of the city
of Rameses. They had been spoiling the Egyptians on the days previous to the
Passover, but the time when the Egyptians were most ready to give all to the
Israelites was after the death of the firstborn.. "And the Egyptians were ur-
- gent upon. the People, to send them out of the laﬁd in haste; for thby said:
We are all dead men. And the people took their dough before it was leavened,
their kneadingtroughs being bound up in their clothes upon their shoulders.
And the Children of Israel did according to the Word of Moses: and they asked
of the Egyptians jewels of silver, and jewels of gold, and raiment. (The
Hebrew does not have a plu-perfect tense, only a simple past tense, so this
does not have exclusive reference to the spoiling that took place in the days
previou$ to the Passover., But can and does have reference to the spoiling of
the Egyptians after the death of the first-born on the day portion of the
Passover day).

All the activities and preparations had to have taken the entire day
portion of the Passover day. When analyzed from a practical logistical point
of view, there is no way to assemble and orpanize such a méss of people - with
all their animals and possessions and spoil - for such a march, in any less
than the entire daylight portion of the 14th.

The important thing to keep in mind is that the Exodus did not begin un-
til they left Rameses as an orpanized group. It was actually a huge army of
people - 600,000 adults, not counting children or animals and carts etc.,

making a minimum total of as many as 1,800,000, That is equivalent to 18 Rose
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Bowls filled with people. Leaving their houses to assemble in Rameses was

not an official part of the Exodus. Some of the Israelites had to come from
as far away as 10-15 miles to rendezous in Rameses. Once they arrived at

Rameses they were organized by tribes into their marching order. Those whe

live in Pasadena understand the problems and logistics of moving the pecple

in and out of one Rose Bowl., It takes all afternoon and into the evening to

move them out with all the modern rapid tranist, going in a dozen directions.
h5 A Aaon
Whereas, the Israelites marched out in ranks d&%ﬁ%?ﬁﬁ@ﬁ, (Ex, 13:18),

only one direction and without any rapid transit, automobiles or buses.

& 1

TIE LOGISTICS OF THE EXODUS

In the Passover Paper two basic assumptions were made without proof or
substantiation. The first assumption is this: It was assumed that they were
assembled around Rameses in their tents for some days prior to the Excdus. Cn
page 8 of the paper it says, "(The implication is that they were all gathered
into the city of Rameses and kept the Passover together there, since they be-
gan their journey from there.}" ‘

How such a conclusion could have been made is beyond understanding. If
that implication, which is only an assumption were true, then there arise
several additional difficulties 1in the overall story flow.

First, the initial instructions would have included that they were to
leave their houses and assemble at the city. This is not found. Second, the
instructions for the Passovef was for each house or househeold, not tent.
Third, it would be impossible to roast the lamb inside a tent. Fourth, the
instructions were that they were to be packed at home and ready to leave 1n

the moming after the Passover, which occurred at midnight, by the death angié_
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passing over the houses, not the tents, of the Israelites. This assumed im-
plication really presents more problems to the situation than it solves.

The second major assumption is this: The 1ogistiés of moving such a
large group is of no account., 'Despite the logistics of getting such a huge
' E}oup underway, thié could have been done since they were already prepared
and already knew the death angel would pass about midnight."

It is very apparent from such a statement that the authors have had no
experience in the movement of masses of people. But it is really difficult
to see how such a statement could be made, when the logistics of communica-
tions, organization &nd movement was in fact the primary problem. LOGISTICS
1S REALLY THE HEART AND CORE OF THE EXODUS - HOW TO GET TI'E PEOPLE OUT OF
EGYPT!!!

Remember that there were approximately 1,800,000 plus animals. That in
fact represents 120 Army Divisions of 15,000. The Exodus was a fantastic under-
taking!

The logistical problems of the Exodus were presented to two LT. Cols. at
Fort Ord, Col. William Libby, and Alex Lazardo. Given the facts of the num-
ber of people and the distances involved they could only conclude that the
Exodus, with a two day sequence could only be possible if there were a Master

Orntawse Ly wWOHCOAINVE [AKep MAN y musl Didyy.
1ogisticianjfph highly trained Army can only move by foot at the rate of 2-2.5

miles an hour, which imcludes a ten minute break every hour. However, their
evaluation of the Exodus logistical problem puts it more in the realm of
refugees rather than a trained Amy.

It is their experienced opinion that a group such as the Israelites, being
unexperienced and having a great mumber of elderly and children and a combined

problem of herding animals as well, would be able to travel at the rate of
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1.5 miles per hour.

In order to understnad the logistics and time involved it is necessary
to as nearly approximate the situation as possible. If has been shown that
the Israelites were not gathered in Rameses for the Passover, but in their
;buses. The Land of Goshen was an area of approximately 900 square miles,

30 miles X 30 miles. That meant that the central point of Rameses would have
been approximately an overall average of 12 miles for each family to travel,
Obviously, some would not have had as far to travel as others,

Since it is clear from the biblical account that they did not leave their
houses until mornihg or the break of day, 5 O'clqck in the morning would be
about the earliest they could leave, At the rate of 1.5 miles per hour it
would take an average of 8 hours to arrive at Rameses. If an extra hour were
taken for resting along the way it would have taken about 9 hours. That
would make it about 2 P.M. in the afternoon when the greatestbulk of the peo-
ple would have arrived. Some would obviously be arriving as late as 3-3:30 p.m.
This would afford several hours to water the stock, rest and organize into
their marching orders. Additionally, those who arrived at a somewhat earlier
time would still be spoiling the Egyptians at Rameses, which was a treasure
‘city of the Egyptians, ' il

- Those who first arrived obviously had to wait until the last ones arrived
before they could leave.

~ The assembly area would be approximately 1 square mile for the animals,
based on an estimation of 2 animals for each 3 people. That would be calcu-
lating 4 animals approximately per 6n¢ hundred square feet,

The assembly area for the people would have taken about 2 square miles,

calculating 3 people per hundred sq. ft., allowing room for their possessions.
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The combined assemblage would have been about 1 mile wide by 3 miles
long. With such a group, when the Exodus begap, it would have taken approxi-
: "
~ mately 2 hours for the last person to pass the point of deffarcation where

the first ranks had started. This is all provided that every thing went

- -

smoothly, which it apparently did.

After assembling and resting, it was possible for them to be ready to.
start marching out at about 5-5:30 P.M. This would make the last ones to
leave Rameses departing at about 7-7:30 P.M. Therefore; the Israelites left
Egypt at night. They left Rameses as the fifteenth day was beginning at sun-
set and they traveled on into the night moving toward Succoth.

The night of the Exodus, the 15th day of the first month, is always a
full moon night, making visibility for night travel good. In addition God
provided the pillar of fire at night so they could travel. 'And the Lord was
going before them in a pillar of cloud by day to lead them on the way, and in
a pillar of fire by night to give them light, that they might travel by day
and by night.'" (Ex, 13:21 NASB)

“These are the journeys of the sons of Israel, by which they came out from
the land of Egypt by their armies, under the leadership of Moses and Aaron.

And Moses recorded their starting-places according to their journeys by the

command of the Lord, and these are their journeys according to their starting
places. And they journeyed from Rameses in the first month, on the fifteenth
day of the first month, on the next day after the Passover the sons of Israel
started out bodily in the sight of all the Egyptians, while the Egyptians were

burying all their firstborn. . ." (Num. 33:1-4 NASB)
THE FEAST OF UNLEAVENED BREAD

Then comes the Feast of Unleavened Bread with a totally different meaning,
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not an official part of the Exodus. Some of the Israelites-Had to come from

as far away as 10-15 miles to rendezous in Rameses. ce they arrived at
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Whereas, the Isra@lites marched out in ranks of § abreast, (Ex. 13:18), in

only one—df}ectipn and without any rapid transit, automobiles or buses.
Lo b TN F SEWL KO DS o ' _
- kaen_pomes[}he Feast of Unleaveg{ﬁiggg[yigh'a totally different meaning,

but following on the heels of the Passover. 'Seven days shall you eat im-
leavened bread; howbeit the first day vou shall put awagégaﬁ‘of your houses;
for whosoever eats leavened bread from the first day until the seventh day
that soul shall be cut off from Israel. And in the first day (of the seven
days of unleavened bread) there shall be to you a holy convocation and in the

seventh day a holy convocation. . .And you shall observe the Feast of Unleav-

ened Bread; for in the selfsame day (The first day of Unleavened Bread- not..

the Passover day) have I brought your hosts out of the land of Egypt; There-

fore you shall observe this day (%he_first day of Unleavened Bread} throughout
your‘generations by an ordinance forever." (CLx. 12:15-17 JPSA)

The Passover was oﬁe event, The Lxodus or leaving Egypt was ancther event
which followed the Pasgover. There are two sebarate fcasfs and are always
listed as separate feasts in God's word. (Lev. 23:5-6; Mum. 28:16-17) And the
two were originally commanded to be observed separately - one following the
other and not combined. |

They were to eat unleavened bread for seven days, because that is how lﬁng

it took them to leave Egypt. '"In the first month, on the fourteenth day of the




month at even (ba erev, sunset as the 14th was ending and 15th beginning),

" you shall eat unleavened bread, until the one and twentieth day of the month

at even (ba erev, sunset as the 21st was ending and the 22nd was beginning)

(Ex. 12:18 JPSA). }

NOTE: The two terms, ben ha arbayim, and ba erev, have been used
in both Ex. 12 and 16. 1t 1s obvious that the two different
terms were used to show a distinction of time perlods rather
than only one term which would show. the same meaning and no
distinction of time. [f there were only one term used then
the Passover could possibly have been on the 15th with a sup-
posed 14/15 sequence But such is not the case.

) 1

EXODUS BY NIGHT

After all the assemblying and organization took place, the Exodus actually
began - on the fifteenth day of the first month, in the evening as the 15th was
beginning and continued to some time into the night. "And they departed from
Rameses in the first month, on the fifteenth day of the first month; on the
MORROW after the Passover, the children of Israel went out with a high hand in

the sight of all Egyptians.” (Mum. 33:3) (A detailed discussion of MORROW

(Mimohorat) will be found in the Appendix).
The Biblical account is explicit that the Exodﬁs occurred at night. '.
The Lord your God brought you forth out of Egypt by night.” (Deut. 16:1)

Thé night of the Exodus is the night after the Passover night, and begins
the Feast of Unleavened Bread. It is called a night to be much observed,” KJV.
“"And they baked unleavened cakes of the dough which tﬁey brought forth

out of Egypt, for it was not leavened; because they were thrust out of Egypt
and could not tarry, neither had they prepared for themselves any victual. Now
the time that the children of Israel dwelt in Egypt was four hundred and thirty
years. And it came to pass at the end of the four hundred and thirty years,

even the selfsame day it came to pass, that all the host of the Lord went out
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from the land of Egypt. It was a night of watching unto the Lord for bring-

ing them out from the land of Egypt; this same night is a night of watching

(vigil or observation) unto the Lord for all the children of Israel through-

out their generations.” (Ex., 12:39-42 JPSA)

Notice! This is not a night of passing over, but a night commemorating

the beginning of the Exodus - ', . .all the hosts of the Lord went out from

the land of Egypt. . .for bringing them out from the land of Egypt. . ." at
night, |

The Passoveraand the Ixodus are two separate and distinct events. The

- Passover -comes hefore the Exodus. There would have been no Exodus without the

Passover. Therefore, they are two separate and distinct feasts. One occurs

on the fourteenth, and the other on the fifteenth. It is always listed so in

the Bible. No where in the Bible does it say 'The Lord's Passover" is one the

15th.

Most Jews will acknowledpe that the Passover and the Feast of Unleavened

Bread were originally two separate feasts. But today, the Jewish practice is

to combine the Passover and the night of the First Day of Unleavened Bread as
one feast on the 15th day of the'first month. Ask any Jew today which day is
the Passover and he will answer the 15th! But the truth of the matter is that
this understanding represents a change from the original Passover and Feast of
Unleavened Bread; and is so acknowledged by the Jews themselves, as evidenced
by their own records, - : B ]

"Comparison of the successive strata of.péﬁtateﬁchal laws bearing on the
festival makes it plain that the institution, as developed, is really of com-

posite character, TWO FESTIVALS; ORIGINALLY DISTINCT, HAVE BECCME MERGED, ., ."

(Jewish Encyclopedia, Vol IX, Passover, Funk { Wagnals - 1905)
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REMEMBER THE EXODUS DAY

"And Moses said unto the people: Remember this day, in which you came

out of Egypt, out of the house of bondage; for by strength of hand the Lord

brought you out from this place; there shall no leavened bread be eaten. This

day you go forth in the month Abib." (Ex. 13:3-4 JPSA)

This is the first time that Moses had the opportunity to speak to all
the people at the same time. So this had to be when the Israelites were gath-

ered at Rameses. In the days previous to this time he always called for the

. elders of the Children of Israel and then the elders relayed the message and

instructions to the people. This was the method used for conveying the Pass-
over instructions. But Ex. 13:1 records that Moses was talking directly to

the people and not through the elders: as on previous occasions.

lle was telling them to remember the day of the Exodus, because they were
leaving Egypt forever. |

. . .You shall keep this service (or hold this service - Moffat; must
observe this rite. . .of Unleavened Bread. . .NEB) in this month (and this
was Bbviously the day after the Passover).’ Seven days you shall eat unleaven-
ed bread, and in the seventh déy:5h311 he a feast to the Lord; Unleavened
bread shall be eaten throughout the seven days; and there shall no leavened
bread be seen with you,uneither shall there be any leaven seen with you, in

all your borders. And you shall tell your son in that day, (the day they would

keep the feast of Unleavened Bread in the promised land) saying: It is be-

cause of that which the Lord did for me when I came forth out of Egypt. And
it shall be for a sign unto you upon your hand, and for a memorial betweén'l
your eyes, that the law of the Lord may in your mouth; (whereas:the Pasgover
pictures the sparing of the first-born) for with a strong hand ias the Lord

brought ybu out of Egypt. You shall keep this ordinance in its season from
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year to“year.: (Ex. 13:5-10})
Notice there are two distinct services to be kept: 1) The Passover
. Qervice commerating the passing over. '. . .When your children shall say to
_ypu: What mean ye by this service? That you shall say: It is the sacrifice
of the Lord's Passover, for (that is, because, for the cause, or reason) that

He passed over the houses of the children of Israel in Egypt, when He smote

the Egyptians and delivered our houses." (Ex. 12:26-27 JPSA) 2) The night

of the Exodus in another service, a night of celebration ". . .because of

that which the Lord did for me when I came forth out of Egypt. . .for with a

. strong hand has theaLord brought you out of Egypt." (Ex. 13:8-§ JPSA}

God had assembled them, 1,800,000 all together in Rameses and then began
leading them out of Egypt. |

This is what God originally intended and was the events of the First Pass-
over. This really shows a total of eight days. The Passover being one day
and the Feast of Unleavened Pread being an additional seven days, which makes

a total of eight days.

JOSEPHUS SHOWS THI PASSOVER AND TIE FEAST OF
UNLEAVENED BREAD WERE EICHT DAYS
Josephus was a Jewish historian who wrote just after the destruction of
Jerusalem and the templein 70 A.D. His records are of immense value because
he is one of the only two Jewish historians of the first century whose writ-

ings have been preserved for us today. Additionally, he was also a priest of

. the first course, and a Pharisee by religio-political party affiliation.

What he records for us concerning the Passover and the Feast of Unleavened
Bread is very revealing indeed. Nowhere does he show that the Passover and the
Feast of Unleavened Bread were of only seven days' duration. Josephus clearly

says, ". . .We keep a feast for eight days which is called the Feast of Unleavened

Bread" (Ant. II 15:1).
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It is clear that Josephus undersfood that‘the Passover day was'completely
separate from and in addition to the seven days of the’Feast of Unleavened
Bread. _
Josephus staﬁes in another place, ”And so we do celebrate this Passover
in companies, leaving nothing of what we sacrifice till the day following. .
The Feast of Unleavened Bread succeeds that of the Passover (Notice: the two
are not combined) and falls on the fifteenth déy of the month, and continues

seven days wherein they feed on unleavened bread. . ," (Ant I1] 5,10)

WHAT DID JOSEPIUS MEAN ETGHT DAYS?

In the "Passover Study Paper" Josephus is treated as if he were a total
idiot. Page 22 of the paper says ". . .We cannot always be sure that he is
remembering correctly - assuming he knew enough to remember.” In my opinion
that is a double-handed put-down, which is completely unnecessary.

If he could not have correctly remembered the number of days of the Pass-
over and the Feast of Unleavened Bread, then he could not,have recalled any-
thing, because the Passover and The Feast of Unleavened Bread are basic. In
addition, the paper fails to state that he was born in Jerusalem §f a priestly
family. Josephus was a priest of the first order. le was trained in the ways
of the priests, even though he later became a general. He was a Pharisee, and
was authorized to take tithes of the people, even though he said he never did
collect the tithes, |

So'to put Josephus down, with such a‘condemning remark, does not appear
to be very forthright or scholarly. _ | _ |

Josephus had to know thoroughly the feasts and the number of days involv-
ed. Even though some of the finer points of his historical narrations may not
be total]x;accurate, there is no way, in my estimation, that he could ever for-

get how the feasts were conducted or the number of days involved.
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- What Josephus says sbout the Feast of Tabernacles is most interesting

and demonstrates fully, that when he talks about eight ans; he means eight

days! He does not mean seven days, but eight. "Upon the fifteenth day of
the same month, when the season of the year is changing for winter, the law

- enjoins us to pitch tabermacles in every one of our houses, so that we pre-

serve ourselves from the cold of that time of the year;. . .and keep a festi-

‘Xil for EIGHT DAYS, and offer burnt-offerings, and sacrifice of thank offer-

ings. . .That the burnt-offering on the first of those days was to be a sac-

rifice of thirteen bulls. . .abating one of the bulls every day till they

. amounted to seven oﬁly. On the EIGHTth DAY all work was laid aside, and then

as we said before, they sacrificed to God. . ." (Ant ITI:10-4)
There is no doubt in anyone's mind that the Feast of Tabernacles and the

Last Great Day consists of a total of eight days. Therefore, when Josephus

says that, ". . .We keep a feast for eight days which is called the Feast of
Unleavened Bread'', he must have known what he was talking about!

This confirms the original commandments of God concerning the Passover
and Feast of Unleavened Bread showing a total of eight days. And in the days
of Jesus some were still keeping it the original 14/14 Passover (as will be
fully demonstrated ldter)}. In ad&ition, some of the priests and Pharisees
kept a 14/15 Passover as evidenced by-the Gospel of John and other Historical

sources.
THE FIRST PASSOVER IN THE WILDERNESS ONE YEAR AFTER TIE PASSOVER IN EGYPT

"And the Lord spoke unto Moses in the wilderness of Sinai, in the first
month of the second year after they were come out of the land of Egypt, say-

ing: Let the children of Israel keep the Passover in its appointed season.
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In the fourteenth day of this month, at dusk, (ben ha grbayhn,“between the

two evenings',) you shall keep it in its appointed season; according to all
the statutes of it, and according to all the ordinances thereof, shall you
keep it. And Moses spoke unto the children of Israel, that they should keep
the Passover. And they kept the Passover in the first month, on the four--

teenth day of the month, at dusk (ben ha arbayim, 'between the two evenings'),

in the wilderness of Sinai; according to all that the Lord commanded Moses,

so did the children of Isracl.” (Num. 9:1-5 JPSA)

It is apparént from these instructiongjcoﬁbined,with the additional
instructions of Mmbers ZBIthat the Passover lambs were slain in the camp by
the families as originally instructed by God in Ex. 12. There was no command
at this second observance of the Passover to have a centralized slaying of
the Passover lambs at the tabernacle. Even though the tabernacle had already
been set up on the 1st day of the first month of the 2nd year,

Furthermore, in Numbers 28, all of the instructions for the required sac-
rifices at the tabernacle are commanded. However, when we come to the Passover
day we find something very interestinp! "And in the first month, on the four-
teenth day of the month, is the Lord's Passover', (Num. 28:16 JPSA) What 1is
conspicuously absent in the instruc£ion? NOTICE! ANY CCMMAND TO HAVE A PASS-
OVER LAMB SACRIFICED AT TIF TABERNACLE IS MISSING! |

Yet, this absence of a commanded Passover sacrifice iS right in the middle
of the detailed instructions of the required tabernacle sacrifices!

Notice: Nowhere does it say that the blood of the Passover lamb was to
be §prink1ed at the altar. No! It is clear that they kept the Passover at
their tents in the/;ééggzgmﬂuknmnner as they had kept the Passover at their

houses in Egypt, ". . .according to all the ordinances and statutes thereof'.
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This is apparently how Cod criginally intended the Passover to be kept. The

centralized temple ritual and temple sacrificing of the Passover lamb was a

later addition)which represented a change and was not in the original instruc-

tions. The original command was '. . .and the WHOLL ASSEMBLY OF THE CONGRE-

GATION OF ISRAEL SHALL KILL IT (not the priests at the temple) at dusk (ben

ha arbayim, "between the two evenings"). (Ex. 12:6 JPSA)
The Samaritans to this day kill the Passover at their houses. And at
least that part of the Passover ceremony is apparently keeping it as originally

intended.
ADDITTONAL INSIGHT FROM NUMBERS 28

Numbers 28 gives us some additional insight about the Passover day. ''And

in the first month, on the fourteenth day of the month, is the Lord's Passover."

(Verse 16 JPSA) If that means at the end of the fourteenth as the fifteenth
begins, then we are confronted with another problem. It is this: If it were &
true premise that "on the fourteenth day of the month is the Lord's Passover',
means the end of the day, what happens when that same premise is applied to the
next verse? The logic must be consistant and applied the same way. It points
out the fallacy of making it mean the end of the day. llere is why: "And on
the fifteenth day of this month shall be a feast. . ." (Num. 28:17 JPSA} The
same exact Hebrew expressions are used in each case, with the excepticn of the
number of the day. If the fourteenth intrinsically means the end of the day
and the beginning of the fifteenth, then by the same reasconing process, it must
be admitted that "on the fifteenth' must also intrinsically mean the end of the
fifteenth and the beginning of the sixteenth. Carried one step further, that

same fallacious reasoning would put the Sabbath as beginning when it shOuld,fh~
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B .
in fac?ﬁghding. ", . .On the seventh day is a Sabbath of solemn rest. . ."

(Lev. 23:3 JPSA) With that logic, Sunday worship, would be right. But, it

- is wholly obvious that the Sabbath does not begin as the seventh day is ending.

Rather it begins after the sixth day ends. Then likewise, it is equally ob-

vious that the Passover day is on the fouwrtecnth after the thirteenth day has

ended. The Passover was then required to be sacrificed at the beginning of
Not Lot To Tug AFTRANGLA pw THE INTH

the day, as previously shown; and not on the 13th,nor on the 15th.

A ;p mﬂ- AL TRAM L U

OTHER PASSAGES USING BEN HA ARBAYIM

The other places, where the term ben ha arbayim - '"between the two even-

ings' is used, are found in reference to the temple or tabernacle ritual and

directly associated with the evening sacrifice. It is vitally important to

understand the reason for the ritual service; and additionally to understand

that there was activity at the tabernacle or temple day and night.

The central reason for the tabernacle and the sanctuary, hence the reason
for the rituals, and the times for the rituals and the whole array of sacri-
fices, was so God would dwell among the children of Israel. "And let them make
Me a sanctuary, that I may dwell among them." (Ex. 25:8 JPSA)., "And I will
sanctify the tent of meeting (thé'tabernacleJ, and the altar; Aaron, also and
his sons will I sanctify, to ministef.to Me in the priest's office. And I will

dwell among the chilfeen of Israel, and will be their God.' (Ex. 29:44-45 JPSA)

Aaron and his sons were in charge of all of the services and the Levites
were to assfi, while not directly handling any of the holy things. The charge
given to Aaron and his sons is as follows: "And ye shall keep the charge of
the holy things, and the charge of the altar, that there be wrath no more ﬁpon
the children of Israel' (Num., 18:5 JPSA). All during the 40 years in the wilder-

ness God evidenced his presence by the cloud in the day and the pillar of fire
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at night,
Solomon prayed in the dedication of the temple that,

.Your eyes may

be open toward this house day and night, even toward the place that you said

_ _that you would put your name there. . ." (II Chron. 6:20 § I Kings §:29).

Also we find that the Levites were to be employed in their work day and
night, in the tabernacle and later at the temple. (I Chron. 9:33 JPSA)
"'Behold, bless you the Lord, all you servants of the Lord, which by night

stand (ministering, singing and performing the service of God) in the house of

the Lord. Lift up your hand in the sanctuary, (that is, at night) and bless
the Lord. The Lord that made heaven and eartﬁ-bless you out of Zion. {Ps. 134:
1-3 KIV)

"Tt is a pood thing to give thanks unto the Lord, and to sing praises
unto your name, O Most lligh; to show forth your loving kindness in the morning
and your faithfulness every night". (Ps. 92:1-2 KJV)

These references are given to show that there was some activity at the
tabernacle, later the temple at night. The reason is: There is great signi-
ficance in connection with the time of the evening sacrifice, as it was origin-

ally commanded teo be sacrificed.
THE hDRNiNG_AND EVENING SACRIFICE

"Now this is that which you shall offer upon the altar: Two lambs of the
first year, day by day continually. The one lamb you shall offer in the morn-
ing. . .'" (Ex. 29:38-39 JPSA) He-lambs of the first year without blemish, two
day by day, for a continual burnt-offering., The one lamb shall you offer in
the morning ("Dawn" NEB) (Num. 28:3-4 JPSA)

The day portion of a complete day was to start with the offering in the
morning, llebrew boger. Tt was offered at sunrise, but the preparations undoubt-
edly started at day break. This offering was to be for the blessing of the day

portion of the entire day.
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Part of the preparation was the building up of the fire for the burnt-
offering of the morning. 'This is the law of the burnt-offering: It is that
which goes up on its firewood upon the altar all night unto the morning (the
~ _burnt-offering of the evening sacrifice was cleaned off the altar which was on
there all night) and the fire of the altar shall be kept burning thereby. And
the priest shall, . .take up the akhes whereto the fire has consumed the burnt-
offering on the altar, and he shall put them beside the altar. . .and carry
forth the ashes without the camp place. And the fire upon the altar shall be
kept burning; it shall not go out: and the priest shall kindle wood on it every
morning; and he ‘shall lay the burnt-offering in order upon it. . .Fire shall be
kept burning upon the altar continually; it shall not go out." (Lev. 6:8-13 JPSA)

Josephus says this of the morning and evening sacrifices: ‘The high priest
also of his own charges, offered a sacrifice, and that twice every day. . .lle
brought the half of it (the meal offering given at the same time as the burnt-

offering) to the fire in the morning, and the other half AT NIGHT.' (Ant III:
10-6)

This 1s important because it confirms that originally the evening sacri-
fice was not offered in the late afternocon before sunset, but as God commanded

after sunset, ben ha arbayim, 'between the two evenin s'', after sunset and be-
’ ) g

fore dark as the new day begins. The morning sacrifice was to be for Cod's
blessing on the day from sunrise to sunset. The evening sacrifice was to be
for God's blessing on the night, from sunset to suprise! One for the day and
one for the night. If it were otherwise, there would be two for the day por-
tion and nothing for the night.

"The one lamb you shall offer in the morning; ("Dawn' - NEB) and the OTHER
LAMB YOU SHALL OFFER AT DUSKK(ben ha arbayim), '"between the two evenings', (Ex.

29:39-40 Mum. 28:4 JPSA)
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5 Other translations give the following translations: ''. .'.Between sunset

and dark", (Moffat) and ". . .Between dusk and dark', (NEB).
CONCLUSION

The weight of biblical evidence and usage of the term ben ha arbayim

"between the two evemings' clearly shows that it originally meant after sunset

and before dark, which then is the evening beginning the day and not ending

the day.
It is equally clear from the weight of evidence and usage that the term
ba erev, evening, when it is used in close proximity in context with ben ha

arbayim, means sunset, or evening as the day ends. In other places when it 1is

not used in clese proximity in the context with ben ha arbayim, ba erev can

mean the evening at the beginning or the ending of the day. But, with the ex-
y ception of the creation account in Genesis One, ba erev most generally means
the evening, or sunset ending the day.

Further discussion of Deut, 16 will be handled later.




